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OHTONOrHYECKU# MOBOPOT B COLMAIBHBIX HayKaX — TeMa, aKTHMBHO
nebdatupyemas B 3amaJHON aKaJeMHUYecKOW cpeie Ha MPOTSDKEHHWH T10-
cinenaux 10—15 mer. BoabIIHCTBO KOMMEHTATOPOB CXOMATCS BO MHCHHH,
YTO MPUMEHUTENFHO K aHTPOMOJOIMH CIIEAyeT TOBOPHUTH O HECKOJIBKUX
KITIOUEBBIX paboTax, CIOKET W COJIepKaHHEe KOTOPHIX 3aJal0T TOH HOBOMY
crioco0y Bompomanus o Mupe noael. Kak mpaBwiio, risas Ha Jr000i
CIHCOK PeNeBaHTHOM JIUTEPaTyphl, MBI BCTpEYaeM YIIOMHUHAHMS O KHUTAX
U CTaThsiX Tpex aBTopo: Oununma [eckomna, Iayapao Buseiipoca ne Ka-
ctpo u Dayapao Kona.

Jluckyccusi OTHOCUTENBHO MPOOJIEMAaTHKU U TIEPCIIEKTHB OHTOJIOTHYE-
CKOr0 IMOBOPOTa B AHTPOIOJIOTHH — IMPOIECC «TOPSUYHI», OAHAKO YXKe
YCIIEBIINH MOPOJUTH 3HAYUTEIBHOE KOJIMUYECTBO apryMEHTOB U MPOTHUBO-
pedamux ApyT Apyry mo3uiui [cM. Hampumep: 1; 6; 8; 9; 11; 13]. He Bna-
BasiChb B TOHKOCTH, CYTh 3TOTO HAIpPaBJIEHHUA MOXKHO B OOIIMX UepTax Oll-
penenuTh KaK IOMBITKY COCAMHEHHSI JIBYX PA3IHYHBIX TEOPETUIECKUX
TEHIEHIINH.

[epBast Geper cBoe Hayall0 B MPOrPAMMHBIX MOJOKEHUSIX aKTOPHO-
cereBoil Teopun mo Bepcuu M. Kamnona m b. JlaTypa u, kKak W3BecTHO,
CTaBUT LIEIBIO TIOKA3aTh, YTO HE TOJIBKO JIFOJM MOTYT BBICTYIIaTh B Ka4eCT-
B€ aKTHBHO JIECHCTBYIOIINX COLMAIBHBIX areHToB. Bropas — 3T0 nmHuUA
Bugeiipoca ne Kactpo u Jleckorna, MBITAIONIMXCS B CBOMX paboTax BBI-
pBaThCS 32 paMKH TPAJAUIMOHHBIX OMIMO3UTHBHBIX Map THIA IIPUPOIA —
00IIIECTBOY, «HHIMBHIYaTbHOE — KOJUICKTHBHOE», «TEIIO — CO3HAHUE» U
T. . B HaAEKIE MPOJEMOHCTPHUPOBATh, YTO OKPYKAIOUIMI HAac MHp He
€CTh UCKIIFOUUTEIBHO MUD JIOJEH, HO «OIPOMHBIM MacCUB 3HAYUMBIX pas3-
JIUYMHA MEKIY KauecTBaMM U CYLIHOCTSIMH, KOTOPBIE MOTYT OBITh CHCTE-
MaTHYECKUA OPTaHW30BaHbI HE BOIIPEKH, a Onaroapsi CBOMM HECXOJICTBAM
[3, p. 268].

Oununn Jleckona MNUILIET, YTO OHTOJOTMYECKUM MMOBOPOT MOXKHO
(mepxa B yMe ckazaHHOE a03alleM BBIIIE) OMPENEUTh KaK MOMBITKY «Ha-
CENIUTh COLMAJbHBbIE HAYKH HEYEIOBEYECKHMMH CYIIHOCTSIMH, TIEPEMECTUB
TeM cambiM (DOKYC BHMMAaHHUS [MCCIIeNOBATENEH | ¢ aHaIu3a KOHBCHIIMHA U
WHCTUTYTOB Ha aHAJIM3 MHTEPAKIIMA MEXIY JIOJbMU U KUBOTHBIMH, pac-
TEeHHSAMH, (PU3NUECKUMHU MPOIleccamu, apTredakTamu, odpa3aM U MPOYH-
Mu opMamu cyiero» [3, p. 268].

Kawnra Dnyapno Kona, Teopernueckrie mpenmnocbuiku KOTOpOi, 6e3yc-
JIOBHO, TIOATIA/IAIOT TI0]] 00IIee OmpeieNieHne OHTOJIOTHYECKOTO MTOBOPOTA B
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AHTPOIIOJIOTHH, HACIIEAYET CKopee BTOPON W3 0003HAYEHHBIX TEHJICHINH; C
JlarypoMm aBTOp aKkTHBHO MONeMHU3NpyeT. Touka WX MPUHINIHAIBHOTO, 110
MHeHnto0 KoHa, pacXokJIeHus — BOMPOC O CYTH B3aUMOJACHCTBHS MEXIY
’KMBBIMH U HEKUBBIMH CYIITHOCTSMH.

Onwmcanue mporecca MHTEPAKIHNA MEXAY JTIOABMH M MPOYUMH JiCU-
6bIMU, HO HE-YENIOBEYECKHMMHU OObeKTaMHU, siBisiercst /st KoHa meHTpaib-
HOW TEeMO#i, B TO BpeMs KaK aHaJHM3 CTOJKHOBECHUS JKUBBIX (UEIOBEUECKUX
WM He-YEelIOBEYECKHX) CYIIHOCTEH C CYIIHOCTSAMH He-JiCUbLMY — 3a7ada
HepeIleHHAas U MPECTABIISIONIAs H3BECTHYIO IIPOOIIEMYy.

KopHu 310l KOHKpeTHOH MpoOJIeMbl (PaBHO KaK M IBPUCTUUYCCKHI
MOTEHIINAaJ KHUTH) 3aKII0Yal0TCs B crieln(UKe TOro TeOpEeTUIECKOro ar-
napara, KOTOpbIM aBTOP BOOpYKaeT ceOst Ui OTBETa Ha BOMPOC, KaK MOXK-
HO TIOMBICJIUTh AHTPOIOJIOTHYECKUN HAPPATHB, HE LEHTPUPOBAHHBIA OT-
HOCUTENBHO Tepeadd UCKIIIOYUTENFHO YElIOBEYECKUX CMBICIIOB O MHPE.
Wnu, naBIME CITIOBaMHU, — Kak 3THOrpady TOBOPUTH O «COOAYBHX CHAX» H
«rpes3ax JIeCoBy, HE 00paIlasch MOAbKO Aulidb K TOIKOBAHHUIO 3TUX PeaTHid
abopurenamu? MoxxHo i1 BooOIie 3To caenats? M ecnu na — To 3auem?

OTBeT Ha TIOCIEHUI BOMPOC 3aKITIOYCH B MJICOJIOTUU OTKa3a OT pac-
CMOTpEHHUS YeIOBEKa KaK UCKIIIOYUTENLHOTO 00JaaTeNsi cTaTyca IOJHO-
IEHHOTO COIMallbHOrO areHTa. YeloBeK B3aUMOJACHCTBYET C APYrHMH
JIOIBMU, PaBHO KakK C JIIOJABMH B3aUMOJICHCTBYIOT U Jieca, U COOakd, M
ATyapbl, H BCE MPOYHE XHUBBIE CYIIHOCTH, OKPYXKAIOIIUE — B CiIydae C
onbiToM KoHa — abopureHoB 3KBajiopckoit cenbBbl. KoH mumer 06 3ToM
Tak: «He TombKO MBI, JIFO/IH, COBEPIIAEM JACHCTBHS Paad OYAYIIero, mpe-
CTaBIIsisl MX B HAacTOAIIEM. Bce XUBBIE CYIIHOCTH COBEPIIAIOT 3TO TEM HITH
WHBIM 00pa3oM. PemnpeseHTanus, 1eib, OpUEHTAIM Ha Oymyliee — Bce
3TO MPHUCYTCTBYET B MHpPE, M HE TOJIBKO B TOH €ro 4acTh, KOTOPYIO MBI
OOBIKHOBEHHO 3aKII0YaeM B TPAHUIIBI YEIOBEYECKOro co3HaHUs. Bot mo-
4eMy YMECTHO CKa3aTh, YTO B MHPE JKUBOTO, BBIXOAIICTO 38 PAMKH YeJI0-
BEYECKOr0, TPUCYTCTBYET areHTHOCTHY [5, p. 41-42].

OnHako 3asBUTH O MpaBe BeElIeH Ha CTATyC MOJNHOIEHHBIX COLUAIb-
HBIX aKTOPOB — JKECT SIBHO HENOCTATOYHBIH JJISI TOTO, YTOOBI JOKa3aTh
BO3MOXKHOCTh aHaJIM3a UX «MBIIUICHUS», KOTJIa peub 3aXOJUT O MHpPE He-
YeIoBe4YecKoro kuBoro. Jla, mycte Jieca gzaumodeticmayiom, HO ¢ KaKOH
CTaTH OHHU emle U «upicaam»? OTBET Ha dTOT BOIPOC, CY/s MO 3aBEPEHUSM
aBTOpa KHUTH, HE MPHIIET K HEeMy B OHMOIHOTEKe, a BO3HHUK B Pe3yJbTaTe
OOIIEHHsI C TPEICTABUTENSIMI HAPOIHOCTH Keuya. Pabora B Ombnmoreke
ciyuniachk nosxe, koraa Kon ooparuics k tpynam U.C. [upca.

Hcxonst u3 Teopernyeckux ocHoBanuil ¢punocoduu IMupca, Kon mena-
€T BBIBOJI, YTO BCE )KMBOE 00JiaaeT o0IIell CeMHOTHUYECKOM mpupomoi. 1
€CII CeMHUOTHYECKasi MPUPOJa YEIOBEUECKOr0 CO3HAHUS IMO3BOJSET pac-
CY)KJIaTh O €r0 — 4YeJIOBEKa — MBIIUICHHH, TO, CIISNIOBATENILHO, MBI B PaB-
HOM Mepe MOXKEM TOBOPHUTH M O MBIILICHUM HUHBIX )KUBBIX CYIHOCTCH, HE
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SIBIISTIOIINXCS JTEObMH. W ITI0IM, ¥ IpoYast 5KU3Hb 00bEAMHEHBI TIPOIIECCOM
MOPOXKJICHUSI 3HaUeHUs1 — cemuo3nucoM: «Ha camoM pgerne u MpBDKOK UC-
MyraHHOW 00E3bSHBI, U BCS IKOCHCTEMA, 3aKIIOUaromas 3Ty 00e3bsHy B
ce0e, MOPOXKIAIOT CYIIECTBOBAHHE CEMHUOTHUECKOW CETH, B paMKaX KOTO-
pOH OTHENBHBIA CEMHUO3UC OXOTHHKOB Ha 00E3bsIHY SBIISICTCS JIMIIb YacT-
HBIM CIIy9aeM, OJHOM U3 ee HuTei» [5, p. 42].

Takum 00pa3oM, BBIXOIUT, UTO JJIsl IPEACTaBUTENEH HAPOJAHOCTH Ke-
Yqya pasroBOp O «MBIIUICHUI) XKUBBIX HE-4ENIOBEUECKUX CYIIHOCTEH ecTh
MOm dice camulii Pa3roBOp, YTO W O MBIIUICHUU JPYTHX JIIOJCH: eciin
OXOTHHK HE MPEACTAaBISACT, B YeM 3aKIIOYaeTcs COJEpKaHHE CO3HAHUS
aryapa, TO TaKOH OXOTHUK JOBOJBHO OBICTPO TNpeBpaliaercs B KEPTBY.
Mup Kedya — 3TO MHp, B KOTOPOM JIIO/IM, PABHO KaK U JKUBbIC HE-IIOJIH,
o0beIMHEHBI 001el CTIOCOOHOCTHIO K MHTEPIIPETAIIMH 3HAKA.

Teopernueckue CIOXKHOCTH HaumHaroTcs it KoHa Torma, korma oH
MBITAETCSl OMUCATh Pa3HUILY B CHOCOOe TIOPOXKIICHHS 3HAUCHUS, KOTOPBIH
OTJINYAET JIIOJIed OT MPOYMX >KUBBIX (IIEPBBIM CBOMCTBEHHO TOPOXKIAThH
3HAaYCHUE 3HAKA CHUMBOJMYECCKUM IMyTeM). KpUTHKH yKa3bIBAaIOT, OJHAKO,
YTO, BO-TIEPBBIX, 3TOT IIAar MPOTHBOPEYUT MCXOMHOW HMHTEHIIMH aBTOpa
OTKa3aThCs OT MPEICTABICHUI O YeIOBEYECKON MCKIFOUUTEIBHOCTH (MHA-
4e — OT JUXOTOMHUH «IIPUPOJIAa — KYJIBTYpa»), a BO-BTOPBIX, 3Ta MOCHUIKA
W3HAYaJbHO OIMO0YHA B CBETE KIIACCHYECKUX paboT Mo OHOCEMHOTHKE —
TaK, MHOTHE OHONOTHYecKHe (HEUYeIOBEUYeCKHE) MPOIIECCHl HMEIOT CHMBO-
JTUYEeCcKyto pupony [4, p. 238].

Jpyroii koMIuIeKke mpo0biieM CBsI3aH ¢ IeHTpainbHbIM it KoHa paznu-
YeHUEM «OKHBOE — HEeXxuBOe». JKMBOE ompesersiercss UM Kak 3HaK, a BCs-
KHii 3HaK (B TOM YHCJIe MBICIb) — Kak, B CBOIO ouepellb, JKuBoe. B To xe
BpeMsi Bcskoe kuBoe, o KoHy, XapakTepu3yercs Kak TO, YTO pacTer,
pa3MHOXKaeTcsl U coxpaHsieT cBoo Gopmy. OTHAKO €CliU KUBOE CIIOCO0-
HO TOMBICTHTh HEXKHBOE, TO HE CTAHOBUTCS JIM HEKUBOE 3HAKOM, U CO-
OTBETCTBEHHO, — JKUBBIM? JICHCTBUTENBHO JIM MBICTH CIIOCOOHA K pe-
npoaykiuu? M yem BOCIPOM3BOJCTBO OJHHUX M TEX K€ CaMOMOJOOHBIX
¢dbopM, HapUMep MOTOKOM PEKH WU JaHAA(QTOM, OTIUYAETCS OT OC-
TaTbHBIX ()OPM BOCIIPOM3BOJICTBA, XaPAKTEPHBIX SKOOBI TOJNBKO ISl KH-
Boro? [4, p. 240].

WupiMu crioBamu, KPUTHKU 3aJIaI0T BIIOJHE MPaBOMEPHBIE BOIPOCHI.
ABTOp, K CBOEH 4eCTH, HE YXOIUT OT TUCKYCCHUHU H TIBITAETCSl aKTUBHO OT-
CTanBaTh OOPHCOBAHHYIO MM TEOPETUYECKYIO MOJEIb SJHHOTO MHUpPa, OC-
TaBJIsIsl B TOM YHCJIE U IYTH K JallbHEHIIEMY Pa3roBopy HE TOJIBKO O eIUH-
CTBE MHpa XHUBBIX (JIIOCH M He-JtoJiell), HO M MUPA KUBBIX U HE-KUBBIX.
Bpyno Jlatyp oOpaiaer Ha 3To 0co00e BHUMaHHE, yKa3bIBasi, YTO MOCIIE/-
HUW TYHKT paccyxaeHuil KoHa MoXeT B KakoW-TO MOMEHT MOCITYXHUTh
CBSI3YIOIIMM 3BEHOM €r0 CEMHOTHYECKON MOJIENU C IIEHTPaIbHBIMHU TTOJI0-
KEHUSIMH aKTOPHO-CETEBOI Teopuu. Bpems mokaxer.
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B 3akiroueHue XoTeaoch Obl OTMETUTH HE TOJILKO 0€3YCIOBHYIO 3BPH-
CTHYECKYIO 3HAYMMOCTH (ITOI4ac MPOTUBOPEUNBBIX) TIOCTPOCHUN Dayapao
Kona mns pa3BuTHs aHTPOMONIOTHYECKONH TEOPHH, HO M 3HAYMMOCTH €ro
KHUTH JIJIs1 METOJJUKK W TPAKTHKU dTHOrpaduueckoro nuceMa. bpyno Jla-
Typ TonpoOoBall MOJCYUTATh, KAKOW UMEHHO 00BEM JIaHHBIX TOTpeOoBall-
csl aBTOPY, YTOOBI HamucaTh 288-MHU cTpaHU4HYIO padoTy. Oka3anock, 4To
MpeAMeT OINMUCAHHMA W aHallM3a — MPHUMEPHO MPHIIATUIISTUCEKYHIHbIC
HAOJIOICHHST HaJl B3aUMOJICHCTBISIMH, MTPOTEKAIONIMMU B MHUPE 3KBaJIOP-
CKO¥ cenmbBHI [7, p. 261].

BHuMaTenbHbIH YATATENh, COXPAHUBIIUKA 3TOT (aKT B yME, TOIYIUT
OoJTbIIIe MTUINK JUIsl Pa3MBIIUICHHH: eMy OyJeT MpeuIoskeHO He TONBKO pa-
300paThCsl B XUTPOCIUICTCHUSX B3aMMOCBSI3EH MEXIy OOBEKTaMU W KH-
BBIMH CYIIHOCTSIMH, HO U TOTPY3UTHCS B KIACCHYECKYIO MPOOIEMATHKY
STHOTrpaduiecKkoil paboThl — COOTHOIICHUS! WHCTPYMEHTapus, TMoIydae-
MBIX TIpHU €ro TOMOIIM JAaHHBIX W (UHATBHOrO HappaTHBa, CIAraeMoro
aTHOrpadoMm.
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